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Pirvamimamsa and Visistadvaita:
The Theory of Eka-Sastra and Interpretational
Harmony

Author: Srinidhi V

Research Scholer.
VVSRI. New Dehli

Abstract

Among the Dars$anas of Indian philosophy, Piirvamimamsa occupies
a unique position as the science of Vedic interpretation (Vakya Sastra).
While most Vedanta schools acknowledge Mimamsa’s contribution to
hermeneutics, they often relegate it to a lower status, creating a dichot-
omy between Karma (Ritual) and Jiiana (Knowledge). This paper ex-
plores the distinctive stance of the ViSistadvaita school, which regards
Piirvamimamsa and Uttaramimamsa (Vedanta) as a single, unified scrip-
ture (Eka-Sastra). Drawing upon the ancient authority of Bodhayana and
the linguistic principles of Mimamsa, this paper demonstrates how
Visistadvaita harmonizes the two systems, faithfully applying Mimamsa
canons (Nyayas) to establish the organic relationship between ritual ac-

tion and the knowledge of Brahman.

1. Introduction

Piirvamimamsa is not merely a handbook for rituals; it is a pro-
found philosophical system (Dar$ana) and a rigorous science of interpre-
tation (Vakya Sastra). Its central theme is the exposition of Dhar-
ma through the analysis of Vedic injunctions (Codana). As noted in

previous analyses (Pandurangi), Mimamsa establishes the autonomy of
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language and the eternal relationship between word and meaning (Aut-
pattika Sambandha), providing the epistemological foundation for all

Vedic schools.

However, in the history of Indian philosophy, specifically within
the Vedanta traditions, Pirvamimamsa has often been treated as a pre-
liminary step to be transcended. The Advaita Vedanta school, for in-
stance, draws a sharp line of bifurcation between Karma-kanda (Ritual
section) and Jiana-kanda (Knowledge section), based on the premise that

action (Karma) is opposed to knowledge (Jhana).

In contrast, Visistadvaita Vedanta, propounded by Ramanuja, offers

a respectful and integral status to Pirvamimamsa. It posits that the in-

continuous stages of a single doctrinal system.

2. The Doctrine of Eka-Sastra (Unified Scripture)

The cornerstone of the ViSistadvaita approach is the concept of Eka-
Sastra—that the Pirvamimamsa and Uttaramimamsa constitute one inte-
grated treatise. According to this view, the unified Sastra consists of

twenty chapters:

Karma Mimamsa (12 Chapters): Attributed to Jaimini, dealing with

rituals and Dharma.

Sankarsana Kanda / Devata Kanda (4 Chapters): Dealing with the

nature of deities and subtle aspects of worship.

Brahma Mimamsa / Sariraka Mimamsa (4 Chapters): Attributed to

Badarayana, dealing with the Supreme Reality (Para-devata/Brahman).

This twenty-chaptered treatise is dominated by a central plan: the
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progression from the performance of duty as worship to the realization
of the Supreme. Ramanuja finds support for this view in the Vrtti of the

ancient commentator Bodhayana, who states:

“Samhitam etat $arirakam jaiminiyena sodasa laksanena iti

. . . . LY NN o+ AN o™ N AN N oo
$astraikatva siddhihp (HIedHA] JAMNED STHATIT AISIAS VI IATEH A4S )
(The Sariraka of four chapters forms a textual totality with the sixteen-

chaptered Piirvamimamsa of Jaimini.)

2.1 resolving the Authorship Question

A natural objection arises: How can works compiled by two differ-
ent authors—Jaimini and Badarayana—constitute a single system?
Historical analysis (as highlighted by Ujjwala Panse Jha) reveals that
Jaimini and Badarayana were not rivals but contemporaries or part of a
shared lineage who deeply influenced each other. The Mimamsa
Siitra quotes Badarayana respectfully on issues like the eternity of the
word relation and the entitlement of all castes. Similarly, the Brahma
Siitra quotes Jaimini on the nature of the soul and religious duties. This
mutual referencing suggests that they viewed their works as complemen-
tary parts of a comprehensive Vedic tradition, rather than opposing
schools. ViSistadvaita capitalizes on this historical synergy to establish

the Eka-Sastra theory.

3. Interpretational Harmony: Usage of Mimamsa Nyayas

All schools of Vedanta utilize the hermeneutic principles (Nyayas)
of Mimamsa to interpret Upanishadic texts. However, Dr. Chari argues
that while other schools adopt these principles selectively or modify
them to suit their metaphysical positions, ViSistadvaita applies them

faithfully in accordance with their original spirit.
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3.1 The Critique of the Advaitic Approach (Apaccheda
Nyaya)

A classic example is the interpretation of Saguna (Brahman with
attributes) and Nirguna (Brahman without attributes) texts. Advaitins
employ the Apaccheda Nyaya—the principle that a later scripture sub-
lates (cancels out) an earlier one if they are in conflict. They argue
that Nirguna texts occur later or are more powerful, thus negat-

ing Saguna texts as illusory.

Visistadvaita rejects this application. Ramanuja argues that Apac-
cheda Nyaya applies only when there is an unresolvable contradiction.
In the case of Vedic texts, both Saguna and Nirguna are valid Srutis. The
“Nirgunap texts deny prakrta (material/negative) qualities, while
“Sagunap texts affirm auspicious divine qualities (Kalyana-guna). By us-
ing the Mimamsa principle of Gunopasamhara (gathering of attributes)
and Avirodha (non-contradiction), ViSistadvaita harmonizes the texts

without treating one part of the Veda as false.

3.2 Sadvidya and the Principle of Samanadhikarana

Another illustration is the interpretation of the Mahavakya “Tat-
Tvam-Asip (That Thou Art).

Advaita View: Uses Jahad-ajahad-laksana (secondary implication) to
strip away the contradictory attributes (Creator-ship of ‘Tat’ and finite-

ness of ‘Tvam’) to identify the pure consciousness.

VisSistadvaita  View: Adheres to the Mimamsa preference
for Abhidha (primary meaning) over Laksana (secondary meaning). Us-
ing the grammatical principle of Samanadhikarana (coordinate predica-

tion), Ramanuja explains that the term ‘Tvam’ (the individual soul) ul-
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timately refers to Brahman, who is the Inner Controller (Antaryamin) of
the soul. Thus, the words retain their primary meanings: Brahman with
the subtle soul as His body (‘Tat’) is the same as Brahman with the gross
body (‘Tvam’).

This aligns with the Mimamsa view on Semantics (discussed by
Pandurangi) that words in a sentence must have a unitary import
(Ekarthibhava) without abandoning their natural meaning (Autpattika

artha).

4. Karma and Jihana: A Continuum

The most significant contribution of Piirvamimamsa to ViSistadvaita
is the validation of Ritual action. Mimamsa defines Dharma as that
which is enjoined by Vedic injunctions (Codana). Visistadvaita elevates
this definition. While Mimamsa focuses on Bhavana (the urge to produce
a result like heaven), ViSistadvaita transforms this into Brahma-

upasana (meditation on Brahman).

Rituals (Karma) are not discarded; they are performed as Kain-

karya (service) to please the Supreme Lord.

Therefore, the transition from Karma Mimamsa to Brahma
Mimamsa is not a rejection of the former, but a sublimation. The disci-
pline of Mimamsa (interpreting injunctions) is essential to know how to

worship Brahman.

5. Conclusion

Visistadvaita stands apart in its holistic acceptance of the Mimamsa
tradition. By recognizing the twenty chapters of Jaimini and Badarayana
as a single unified scripture (Eka-Sastra), it bridges the gap between Ac-

tion and Knowledge. It respects the Piirvamimamsa not just as a tool for
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debate, but as an indispensable foundation for understanding the Vedic
worldview. In doing so, ViSistadvaita validates the Mimamsa insistence
on the reality of the external world, the authority of the Veda, and the
importance of Dharma, while guiding these concepts towards their ulti-

mate fruition in Vedanta.

Key References
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Concept of God, Dharma, and Liberation in
Dvaita Vedanta: A Philosophical and Theo-
logical Analysis

Srikar R Kulkarni

Research Scholer.
VVSRI. New Dehli

Abstract

Dvaita Vedanta, propounded by Sri Madhvacarya, stands as a dis-
tinct school within Indian philosophy, characterized by its strict mono-
theism and realism. This paper explores the religious dimensions of
Dvaita, focusing on the nature of God (Visnu) as the Supreme Indepen-
dent Reality (Svatantra), the hierarchy of deities, the metaphysics of
bondage, and the soteriological path involving Knowledge (Jfiana), Devo-
tion (Bhakti), and Divine Grace (Prasada). By analyzing the theological
framework regarding the relationship between the finite soul (Jiva) and
the Infinite Lord, this study highlights how Dvaita synthesizes ethical

living with spiritual aspiration.

Keywords: Dvaita, Visnu, Mukhyaprana, Bhakti, Prasada, Eschatol-
ogy, Soteriology.

1. Introduction

Religion, in the context of Vedanta, is not merely a set of rituals
but a comprehensive system of faith, worship, and self-improvement

aimed at benevolence and ultimate liberation. The central object of this
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faith is God. The Dvaita school of Vedanta offers a unique theistic frame-
work that distinguishes between the Independent Reality (God) and de-
pendent realities (souls and matter). This paper examines the religious
tenets of Dvaita, elucidating its concept of Divinity, the cause of human

bondage, and the prescribed path to salvation.

2. The Concept of God (Theology)
2.1. Attributes of the Supreme

The Dvaita concept of God is anchored in two fundamental charac-

teristics:
Gunapiirnatva: God is possessing infinite auspicious attributes.
Nirdosatva: God is absolutely free from all flaws and limitations.

He is identified as Lord Visnu, who is the creator, sustainer, and
destroyer of the universe. Crucially, He is the only Independent Reality
(Svatantra), while all other entities—sentient and insentient—are Depen-

dent (Paratantra).

2.2. Monotheism and Hierarchy

Dvaita is strictly monotheistic. The Vedic dictum “Ekamevadvitiyam
Brahmap is interpreted to mean that God is one without a peer or su-
perior. Other deities (e.g., Brahma, Siva, Indra, Agni) are viewed as
powerful Jivas (souls) occupying specific cosmic offices under the com-
mand of Visnu. They are not independent Gods but are part of the divine

retinue (Parivara).
2.3. Forms of God

Dvaita incorporates the Pafcaratra tradition, accepting the fivefold
manifestations (Vyiihas) of God: Vasudeva, Sankarsana, Pradyumna, An-

iruddha, and Narayana. Additionally, the ten incarnations (Avataras) are
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revered. A distinctive doctrine of Dvaita is Svagatabhedavivarjita, which
asserts that there is no difference between God and His forms, or be-
tween God and His attributes. God is an integrated spiritual whole; to

perceive difference within Him is considered a spiritual error.
3. Semantics: Sarvasabdavacyatva
A unique linguistic philosophy in Dvaita is that all words in the

universe ultimately refer to God.

Paramamukhya Vrtti (Primary Reference): Names like 'Sambhu’ or
‘Indra’ primarily refer to Visnu because He possesses the attributes (e.g.,

‘giver of happiness’ or ‘wielder of power’) in their fullest sense.

Mukhya Vrtti (Secondary Reference): These names refer to the re-
spective deities (like Siva or the King of Gods) in a secondary, dependent
sense.

4. The Role of the Preceptor: Mukhyaprana

In the hierarchy of souls, Vayu (also known as Mukhyaprana) oc-
cupies the highest position as the Jivottama (the best of souls).

He is the chief intermediary and the universal Guru.

He aids the soul in liberation by removing the subtle body
(Lingasarira).

Dvaita tradition holds that Hanuman, Bhima, and Madhvacarya are
the three incarnations of Vayu, as described in the Balittha Stkta of the

Rgveda.
5. The Metaphysics of Bondage

The individual soul (Jiva) is essentially Sat-Cit-Ananda (Existence-

Knowledge-Bliss). However, this nature is concealed by Avidya (igno-
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rance).

Divine Will: Uniquely, Dvaita posits that God Himself covers the
soul with ignorance to facilitate a cosmic process wherein the soul can

eventually realize its innate potential through struggle and devotion.

Abhimana (Egoism): The psychological root of bondage is the false
identification of independence (Kartrtvabhimana) and ownership (Ma-

matva).

Liberation: Liberation is defined as “Svariipena vyavasthitihp—re-
maining in one’s intrinsic nature after casting off the alien guise of mat-

ter.

6. Soteriology: The Path to Liberation

Liberation is not achieved by knowledge alone but requires the

grace of God (Prasada). The progression is as follows:

Vairagya (Detachment): Developing a sense of the inferiority of

worldly objects compared to God.

Bhakti (Devotion): Defined not just as love, but as “Love preceded

by the knowledge of God’s majestyp (Mahatmyajiianapirvastu...).

Upasana (Worship/Meditation): This includes the study of scriptures

(éravana), reflection (Manana), and deep meditation (Nididhyasana).
Aparoksajiiana: Direct intuitive realization of God.

Prasada: The final grace of God that destroys the primal ignorance
(Avidya) and grants Moksa.
7. Ethics and Religious Praxis

Dvaita prescribes a rigorous ethical life as a foundation for spiritu-

ality.
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Moral Virtues: Cultivation of Sama (mind control), Dama (sense

control), and compassion (Daya) towards all beings.

Social Ethics: One must perform their prescribed duties (Vihitakar-
ma) as an offering to God (Naishkarmya), ensuring no injury to oth-

€rs.

Rituals: Practices like Ekadasi fasting, worship of Saligrama and
icons, and wearing religious marks (Gopichandana) are essential for dis-

ciplining the mind and body.
8. Eschatology

Dvaita describes the journey of the soul after death in two main

paths:

Dhiimadimarga: For souls bound by karma, leading to temporary

heavens or hells, followed by rebirth.

Arciradimarga: For realized souls (Jianis). They depart through
the Brahmanadi, travel to Satyaloka, and at the end of the cosmic cycle,
enter the abode of Visnu (Vaikuntha) to experience eternal bliss accord-

ing to their capacity (Ananda Taratamya).
9. Conclusion

The religious philosophy of Dvaita Vedanta offers a harmonious
blend of metaphysical realism and fervent theism. By establishing the
supremacy of Lord Visnu and the indispensable role of the Guru (Vayu),
it charts a clear path for the finite soul. It asserts that through ethical
living, scriptural study, and unalloyed devotion, the soul can attract Di-
vine Grace, ending the cycle of transmigration and attaining eternal

service and bliss in the presence of the Divine.
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Metaphysics and Ontology in Dvaita Vedanta:
A Philosophical Analysis
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Abstract-

Dvaita Vedanta, established by S$ri Madhvacarya, represents a real-
istic and pluralistic school of Indian philosophy. This paper explores the
metaphysical foundations and the ontological scheme of Dvaita. It exam-
ines the fundamental division of reality into Independent (Svatantra) and
Dependent (Paratantra) categories, establishing the supremacy of God
(Visnu). Furthermore, it analyzes the unique categorization of substances,
qualities, and actions, and discusses distinctive Dvaita concepts such
as ViSesa (particularity) and Sadr$ya (similarity) which distinguish it

from the Nyaya-VaiSesika system.

Keywords: Dvaita, Realism, Svatantra, Paratantra, ViSesa, Ontology,

Metaphysics.
1. Introduction

Metaphysics serves as the investigation into the nature of reality,
inquiring into the origins of the universe and the process of creation.
The scope of such inquiry is succinctly captured in the Svetasvatara

Upanisad:

“Kim karanam brahma kutah sma jatah..p (What is the source of

this Universe? Whence are we born? By what are we sustained?)
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While Western philosophy has addressed these questions through
various lenses such as Idealism, Empiricism, and Existentialism, Indian
philosophy has developed its own rigorous systems. Among the schools
of Vedanta, Dvaita stands out as a staunch advocate of Realism, contrast-
ing sharply with the Idealism often associated with the Madhyamika
Buddhists or the phenomenalism of Advaita Vedanta. This paper eluci-
dates the specific metaphysical structure and ontological categories pro-

pounded by the Dvaita school.

2. The Metaphysical Stance: Dvaita Realism

The defining feature of Dvaita metaphysics is its assertion of the

reality of the objective world.

Objective Reality: The universe is not a mental projection or an il-
lusion (Maya). It exists in space and time, distinct from the perceiving

mind.

Tripartite Existence: The universe comprises the Knower, the Known

(objects), and Knowledge.

The Infinite Substratum: Unlike the Nyaya-VaiSesika or Sankhya
schools—which classify reality into categories without necessarily empha-
sizing a regulating agent—Dvaita posits an Infinite, Permanent Substance

(God) that supports and regulates all finite and temporary entities.
3. The Ontological Scheme: Two Main Categories
The core of Dvaita ontology is the bifurcation of all reality into two

fundamental categories:

Svatantra (Independent Reality): The Supreme God, Lord Visnu, is
the only entity who is absolutely independent in His nature, existence,

and functions.
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Paratantra (Dependent Reality): All other entities, including sentient

souls and insentient matter, are entirely dependent on God.

3.1 Classification of Paratantra

The dependent reality is further classified as follows:
Bhava (Positive Entities):

Cetana (Sentient): Divided into Duhkhasprsta (touched by sorrow,
i.e., Jivas) and Duhkhasprsta (untouched by sorrow, i.e., Goddess

Laksmi).

Acetana (Insentient): Divided into Nitya (Eternal, e.g., Vedas,
Space), Anitya (Non-eternal, e.g., created objects), and Nityanitya (Eter-
nal yet changing, e.g., Time, Prakrti).

Abhava (Negative Entities):

Pragabhava (Antecedent non-existence), Pradhvamsabhava (Subse-

quent non-existence), and Sadabhava (Absolute non-existence).

This categorization highlights the theological intent of Dvaita: to
demonstrate that creation, maintenance, destruction, bondage, and lib-
eration are all under the control of the Independent Lord

(Tattvasankhyana).
4. The Ten Categories (Padarthas)

While Tattvasankhyana focuses on the Svatantra-Paratantra divi-
sion, the manual Madhva Siddhantasara enumerates ten categories, refin-

ing the Nyaya-VaiSesika model:

Dravya (Substance): Dvaita lists 20 substances, including Avyakrta
Akasa (Space), Kala (Time), Varna (Syllables), and uniquely, Andhakara

(Darkness), which is treated as a positive substance rather than the mere
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absence of light.

Guna (Quality): Qualities are infinite, primarily because God’s at-

tributes are infinite. Notably, Aloka (Light) is categorized as a quality.

Karma (Action): Classified into Vihita (Enjoined), Nisiddha (Prohib-
ited), and Udasina (Neutral).

Samanya (Universals): Unlike Nyaya, which views a universal (e.g.,
‘cowness’) as a single entity residing in many, Dvaita argues that ‘cow-
ness’ is distinct in each cow. The concept of Sadr§ya (Similarity) ex-

plains the commonality.

ViSesa (Particularity): A unique contribution of Dvaita. It is the
power that permits distinction in non-different things. For example, dis-
tinguishing between “Diamondp and “The brilliance of Diamondp or
“Brahmanp and “Brahman’s Bliss,p even though they are identical in

substance.

Visista (Qualified): The complex of a substance and its attribute

(e.g., “Devadatta with a staffp) is treated as a distinct category.
AmsSi (The Whole): The whole is distinct from its parts (Amsa).

Sakti (Power): Categorized into four types, including Padasakti (the
natural power of words to convey meaning). Dvaita holds that all words

ultimately refer to God via Paramamukhya Vrtti.
Sadr$ya (Similarity): Treated as a distinct category.
Abhava (Negation): The absence of difference.

5. Distinctive Ontological Concepts

Visesa: This category is crucial for Dvaita theology. It allows the

philosopher to maintain that God is devoid of internal differences (Sva-
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gatabheda) while still speaking of His various attributes (Knowledge,

Bliss, Power) as if they are distinct.

The Nature of Words (Padasakti): The relationship between a word
and its meaning is eternal and natural. Ultimately, all sounds and words

connote the Supreme Lord.

6. Conclusion

The metaphysics and ontology of Dvaita Vedanta are rigorously
constructed to support its theological framework. By establishing the
reality of the external world and the absolute dependence of all entities
on the Supreme Independent Lord (Visnu), Dvaita offers a robust Realis-
tic philosophy. Its unique categories, such as ViSesa, resolve logical dif-
ficulties in identity and difference, making it a sophisticated system of
thought that bridges the gap between logical analysis and devotional

theism.
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The Realism of Dvaita Vedanta: The Concept
of Supreme Reality and the Objective World

Devindar-

Research Scholer.
VVSRI. New Dehli

Abstract

Dvaita Vedanta stands as a staunchly realistic school within Indian
philosophy. Unlike idealistic or illusionistic systems, Dvaita asserts the
absolute reality of the external world and establishes a rigorous meta-
physical hierarchy based on the distinction between Independent (Svatan-
tra) and Dependent (Paratantra) realities. This paper explores the Dvaita
concept of the Supreme Reality, the ontological status of the finite uni-
verse, and the epistemological criteria used to validate the reality of the
objective world, specifically analyzing Abadhyatva (non-
contradiction), Desakalasambandhatva (spatio-temporal existence), and

Arthakriyakaritva (practical efficiency).

Keywords: Dvaita, Realism, Svatantra, Paratantra, Arthakriyakaritva,

Metaphysics.
1. Introduction: The Metaphysical Framework

Dvaita Vedanta is realistic to the core. It envisages a First Principle
of reality which is an independent substance. Independence, in this con-
text, is defined as being self-supporting, self-activating, and self-cogniz-

ing. The Sanskrit definition captures this essence:

“Svariipa-pramiti-pravrttisu paranadhinam svatantramp (That which

does not depend on another for its essential nature, cognition, and
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activity is Independent).

This Supreme Reality (God) is not only self-supporting but lends
support to all others, activates all others, and cognizes all others. Con-
sequently, all other entities are dependent upon this First Principle.
These are termed Paratantra (dependent on the Supreme Self). Thus,

Dvaita categorizes the entire universe into two fundamental categories:

Svatantra (Independent) Paratantra (Dependent)

The Svatantra category does not depend on others for its essence,
function, and cognition, whereas Paratantra categories depend entirely
on the former. One is Infinite, while the others are finite. Crucially,
Dvaita asserts that both the infinite and the finite are Real. The finite,

dependent categories are as real as the infinite, independent category.

1. In Dvaita thought, the term “unrealp is strictly used in two

SENnses:

2. Factually Absent: Non-existent entities, like a barren woman'’s

son (Saéaviséna).

Valueless and Temporary: Used metaphorically to describe things

that are transient or of lesser value compared to the eternal.

Finite and dependent things are not “factually absentp; they are
merely temporary. Therefore, the world is not false; it is simply tran-

sient.

2. Moral and Social Implications of Realism

These two factors of Dvaita realism—the acceptance of a Supreme,
self-sustaining Reality and the acceptance of the objective world as a

dependent real—have significant bearings on moral and social
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philosophy.

If the world is real, it cannot be discarded with contempt as a mere
illusion (Mithya). Our presence and involvement in this world serve as
a necessary opportunity for spiritual progress and the full development
of our innate personality, which is essentially blissful. Since all beings
are regulated by one Supreme Being, there exists a natural fraternity
among souls. Love and loyalty to the Supreme Being must be accompa-
nied by love and loyalty to fellow beings. Living in a real world under
the guidance of a Supreme Being provides the seeker with a sense of

stability and belonging.
3. The Reality of the Objective World

Dvaita posits that the objective world is not a mere appearance or
a projection of the mind. It is distinct from the knowledge or experience
of it. To understand this, one must distinguish between true experiences

and false experiences:
True Experience: Experiencing a flower as a flower.
False Experience: Experiencing a rope as a snake.

In the second instance, there is superimposition (Aropa). The snake
is superimposed on the rope; therefore, the snake is not real. A “Realp

is defined in Dvaita as:
“Tattvam anaropitamp (Reality is that which is not superimposed).

The objective world is not superimposed on Brahman or any other
substrate. It is experienced by us as it is. While individual perceptions
may occasionally be flawed due to defects in sense organs or environ-
mental conditions, our experiences generally reveal objects as they exist.

Therefore, the objective world is real.
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4. Criteria of Reality

How do we distinguish true experiences from false ones? Dvaita

Vedanta provides three robust criteria for establishing reality.

4.1. Abadhyatva (Non-contradiction)

False experiences are sublated or contradicted by later experiences.
For instance, the experience of a “snakep in a rope is sublated when one
moves closer and realizes it is only a rope. However, in the instance of

a “flower known as a flower,p there is no such sublation later.

Criterion: Whether a certain experience is true is ascertained by

whether it is sublated later.

Definition: Pramavisayatva (Being the object of valid knowledge).

An object of valid experience is a real object.

4.2. Desakalasambandhatva (Presence in Space and Time)

This is an ontological criterion. A real object must exist within co-

ordinates of space and time.

The flower experienced as a flower is found at the specific place

and time where it is perceived.

The illusory snake appeared over the rope but was not actually
present in that space at that time. Therefore, the flower possess-

es Desakalasambandhatva, making it real, while the snake does not.

4.3. Arthakriyakaritva (Practical Efficiency)

A real object must lead to expected practical results.

Example: If one observes water, fetches it, and drinks it, their thirst

is quenched.

Counter-Example: If one observes a mirage, perceives it as water,
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and tries to drink it, they will fail. The water in the first case is objec-
tively true because it leads to the expected result (Arthakriya), whereas

the mirage does not.

5. Conclusion: Contrast with Advaita
1. To sum up, Dvaita Vedanta defines reality based on:
2. Absence of Superimposition (Anaropitam).
3. Non-contradiction (Abadhyatva).
4. Presence in Space and Time (De$akalasambandhatva).
5. Practical Efficiency (Arthakriyakaritva).

While Advaita Vedanta accepts Abadhyatva as a criterion for truth,
it relegates DeSakalasambandhatva and Arthakriyakaritva to the level
of Vyavaharika (empirical/relative) reality, arguing that only Brahman is

ultimately real because the world is sublated at the time of liberation.

Dvaita disagrees fundamentally with this view. It argues there is no
valid ground to claim that the experience of the world is sublated during
liberation. The world continues to exist as a dependent reality. There-
fore, the criteria of space-time connection and practical efficiency are
valid tests of ultimate reality, not just empirical convenience. When these

criteria are fulfilled, the object is Real.
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A Historiographical Survey of Dvaita Vedanta Literature
in English and Other Foreign Languages

Sri Srinivas Havnur
(Former Professor of Kannada, Bombay University)

Abstract
Dvaita Vedanta, the philosophical school established by Sri

Madhvacarya, possesses a rich literary tradition primarily in Sanskrit.
However, the dissemination of this philosophy to a global audience be-
gan in the late 19th century through translations and expository works
in English and European languages. This paper provides a chronological
survey of Dvaita literature published in non-Indian languages from 1886
to 2004. It highlights the pioneering efforts of early scholars, the monu-
mental contributions of stalwarts like Dr. B.N.K. Sharma and Prof. K.T.
Pandurangi, and the growing interest among foreign Indologists. This
survey aims to document the trajectory of Dvaita studies and acknowl-
edge the key literary works that have bridged the gap between tradi-

tional Vedantic scholarship and the modern academic world.

Keywords: Dvaita Vedanta, Madhvacarya, Indology, B.N.K. Sharma,

K.T. Pandurangi, Translation Studies.

1. Introduction

The philosophy of Tattvavada or Dvaita Vedanta, propounded by
Sri Madhvacarya (1238-1317 CE), stands as one of the three principal
schools of Vedanta. For centuries, access to this realistic theistic philoso-
phy was confined to those proficient in Sanskrit. With the advent of

modern Indology and the English education system in India, a concerted
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effort began to translate and interpret these texts for a wider audience.
This paper traces the history of such publications, categorizing them into
early pioneering works, contributions by European scholars, and the ex-

tensive research produced by modern Indian academicians.

2. The Early Pioneers (1886-1941)

The translation of Dvaita texts into English commenced in the late
19th century. The earliest recorded work is “Dvaita Philosophy of Sri
Madhvacharyap (1886) by P. Srinivasa Rao and H.S. Olcott (reprinted in

1900). This was followed by a series of foundational texts:

1886: “Dvaita Philosophy of Sri Madhvacharyap is the earliest
work in English by P. Srinivasa Rao and H.S. Olcott. It was reprinted in
1900.

1902: Pandurangi Ramachandracharya, a professor of Sanskrit at
Kumbakonam College, translated “Brahmasiitrasp according to Madhva

Bhasya.

1906: C.M. Padmanabhacharya published an English translation
of “Bhagavadgitap. He also published a critical study of Bhagavadgita in
the light of $ri Madhva’s commentary.

1907: C.N. Krishna Swamy Iyer wrote a small work on “Sri Madh-
vacharya and Madhvaismp. He also wrote another work “Sri Madhvacha-

ryap, a sketch of his life and times.

1909: C.M. Padmanabhacharya of Coimbatore published his
work “Life and Teachings of Sri Madhvacharyap. This was reprinted in

1983 by his grandson T.S. Raghavendran.

1922: The fourth volume of the “History of Indian Philosoph-
yp by Surendranath Dasgupta, first published in 1922, gives a detailed
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account of Dvaita Philosophy. Particularly, the highest contribution of

Vyasatirtha’s Nyayamrta is highlighted.

1922: Heinemanna Betty made a German translation

of “Kathopanisadp according to Madhva Bhasya.

1922: Helmuth Van Glasenapp of Berlin University published a
valuable work “Madhva’s Philosophy of the Vishnu Faithp in the Ger-
man language. This was translated into English by Dr. Sridhar B Shro-
tri and published by Dvaita Vedanta Foundation in 1992.

1923: The German scholar Schrader published a valuable work on
Dvaita Philosophy i.e., “Madhva’s Philosophy of Visnup, bringing out

the Visnu Sarvottamatva doctrine of Madhva Philosophy.

1926: Another work “Brahmasiitras of Badarayanap and the gloss
of Jayatirtha Bhikshu was published. The author could not be ascer-

tained.

1930: Sri S. Subba Rao, Principal of Govt. College Salem and later
Principal of Oriental College, Tirupati, published a translation

of Brahmasiitra Bhasya. He also translated “Bhagavatgitap in 1930.

1934: SriB.N.K.Sharma published “SriMadhvacharya’sBhasyap with
commentaries of Trivikrama Pandita and Jayatirtha on the first

four Adhikaranas with detailed introduction and notes.

1937: H.P. Nagaraja Rao published an English version of Vadavali of
Sri Jayatirtha. This was reprinted in 1943.

1941: Sri H.N. Raghavendra Rao published his work “Dvaita Phi-
losophy and its Place in Vedantap.

Unknown Year: In the French language, a valuable work “Etude Sur
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les Brahmasiitra et leurs..... commentaries Ananda Tirtha et alp is pub-
lished, in which a summary of Madhva’s Bhasya and Jayatirtha’s com-

mentary on it are given.

Dr. R. Nagaraja Sharma’s “Reign of Realismp gives an exposition
of Dada-prakarana in English. One of the major works of Dasaprakaran

a viz. Visnutatva Vinirnaya is particularly highlighted.

Major Contributions by Dr. B.N.K. Sharma:
Dr. B.N.K. Sharma’s contribution to Dvaita Vedanta through his English
works is of a very high order both in quality and quantity.

“History of Dvaita Vedanta Literaturep (2 volumes), reprinted in

1980, gives a detailed account of Dvaita Vedanta works.

“The Philosophy of Madhvacharyap discusses the major concepts of

Dvaita Vedanta.

His monumental work “Brahmasiitras and their Principal Commen-
tariesp (3 volumes, 1974) makes a detailed review of the Bhasyas of
three schools of Vedanta and presents a comparative and critical assess-

ment. It is mostly based on Tatparya Chandrika of Sri Vyasatirtha.

He gives a good summary of Nyayasudha in English in three vol-

umes.

His Nyayamrta and Advaitasiddhi in two volumes is a reply to the

work of the same title by Narayana.

Contributions by Prof. B. Venkateshacharya:Prof. B. Venkateshacharya
translated Tattvasankyana into English (1964), containing a scholarly
introduction and useful footnotes. He was a Professor of Physics at Cen-

tral College, Bangalore, and Director of the Indian Institute of Science.
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After retirement, he fully devoted himself to the advanced study and
teaching of Dvaita Vedanta works and established a trust to propagate

$ri Madhvacharya’s philosophy.

Contributions by Prof. K.T. Pandurangi: Prof. K.T. Pandurangi has

published numerous scholarly works:

A detailed summary of “Yukti Mallikap of Sri Vadiraja Tirtha ti-
tled “The Essentials of Yukti Mallikap.

Translation of Visnutattva Vinirnaya and the first

five adhikaranas of Brahmasiitra Bhasya with “Tattva Prakasikap.
Translation of Principal Upanishads in English (2 volumes).
Edited important works with detailed English introductions:

Brahma siitra Bhasya with eight commentaries (7 volumes, 1998-
2004).

Nyayamrta with three commentaries (3 volumes, 1994-97).

Tatparya Chandrika with four commentaries (3 volumes, 2001-
2003).

Rg Bhasya with four commentaries (2 volumes, 1999-2000).

Srimad Bhagavata with commentaries of Sri Yadavacarya, Sri Saty-
adharma, and others (8 volumes, 1997-2004).

Tarka Tandava of Sri Vyasatirtha (3 volumes, 2002-2004).
Nyayasudha (6 Volumes, 2001-2004).

Compiled Sangraha Slokas given in “Tatparya Chandrikap with
English translation titled Sloka Tatparya Chandrika.

Edited Pramana Paddhati with eight commentaries and a detailed
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English introduction.

Foreign Scholars: In recent years, several foreign scholars have

taken an interest in Dvaita Vedanta:

Suzanne Siauve (French Indology Institute, Pondicherry): Authored

of Sri Madhvap (1959), “Philosophy of Madhvap (1968), and “Les Hier-
archies Spirituellesp (1971).

Prof. Ms. Heidrun Bruckner (University of Tiibingen): Studied com-

mentaries on Brahmasiitra Bhasya representing Dvaita and Advaita.
Ms. Valeria Stoker: Studied Rgbhasya and Anuvyakhyana.

Contributions by Dr. D.N. Shanbhag: Former Professor and Head of
the Department of Sanskrit, Karnataka University, Dr. Shanbhag authored

eight significant works:

Some Problems in Dvaita Philosophy in their Dialectical Set-
ting (1982).

Sri Madhvacharya and His Cardinal Doctrines (1990).
Piirnaprajiia DarS§anam (1992).

A Primer of Dvaita Vedanta (1994).

Madhvacharya’s Contribution to Indian Thought (1996).
Vadiraja the Dvaita Poet - Great but Ignored (1996).
Sri Madhvacharya’s Yamakabharata (1999).

Brahman is Visnu (2004).

Other Recent Contributions:
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Prof. B.A. Krishna Swami Rao: Published “The Outlines of Dvaita
Vedantap, an English summary of Madhva Siddhanta Sara.

Dr. Archak: Prepared “Upanishad Khandarthap of Sri Raghavendra

Tirtha in English and a work on “I§avasya Upanisadp.

Dr. S.K. Bhavani: Wrote a research volume “The Bhagavadgita and

its Classical Commentariesp.

Sri T.S. Raghavendran: Published 104 works between 1992-2004,
covering Mahabharata Tatparya Nirnaya, Brahmasiitra, Bhagavadgita, U
panisads, Yuktimallika, and Visnusahasranama. He gives simple transla-

tions and critical comments useful for students.

Conclusion

The translation and interpretation of Dvaita Vedanta into English
and other languages have evolved from basic introductory sketches in
the late 19th century to rigorous critical editions and comparative philo-
sophical studies in the 21st century. This body of work has successfully
placed Dvaita Vedanta on the global philosophical map. While this sur-
vey covers major works up to 2004, it acknowledges that many publica-
tions, particularly from the early 20th century, may have been omitted,

warranting further historiographical research.
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Parvamimamsa Thought Before Jaimini
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Abstract

The Mimamsa Siitra of Jaimini is the foundational text of the
Piirvamimamsa system available to us today. However, Jaimini was not
the originator of this system but rather a systematizer of a rich, pre-
existing tradition. This paper attempts to reconstruct Piirvamimamsa
thought prior to Jaimini by analyzing his references to earlier teachers
(Acaryas) such as Badarayana, Kamukayana, Lavukayana, Karsnajini,
Aitisayana, Badari, Atreya, Asmarathya, and Alekhana. By examining
the Piirvapaksa (opponent views) and Siddhanta (established views) as-
sociated with these names, we gain insight into the philosophical debates

and ritualistic interpretations that shaped early Mimamsa.

1. Introduction

If we look into the earliest occurrences of the term ‘Mimamsa’, we
find that this word is used as early as in the Taittiriya Samhita, Taittiriya
Aranyaka, Brhadaranyakopanisat, and Chandogyopanisat. Let us examine
some of these references to understand the early connotation of the

term.

Taittiriya Aranyaka (3.3.12):The text paraphrases ‘mimamsante’ as

‘vicarayanti’ (they investigate/deliberate).

“Etam ha yeva bahvrca mahatyukthe mimamsante...p
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(T & 49 g WEcgHy HHE...)

Taittiriya Brahmana (3.2.5.1): The story runs as follows: Once
Prajapati ran after Agni to stop him but could not, as Agni was too swift.
Prajapati, tired and sweating, wiped his forehead. That sweat became
ghee. As the time for sacrifice approached, he had a doubt about using

this ghee produced from his own sweat.

“Tadapo vyacikitsat | Juhvani ma hausamiti | Sa prajapatir atmanyeva

juhot...p (TETN SAHEd. | JaI A SWHS | T TSTHRIA=9 Jard. )

Here, the term vicikitsa is used in the sense of Mimamsa—coming

to a decision after entertaining a doubt.
Taittiriya Samhita (7.5.7):

“Utsrjyam notsrjyamiti mimamsante brahmavadinah...p

(3cgsa Acgsatyta qHg=d sEEne: )

The context is the Utsarginamayana. Brahmavadins consider wheth-
er a day should be omitted or not. Here, mimamsante implies consider-

ing a doubtful matter to reach a conclusion.
Brhadaranyakopanisat (1.5.21):
“Athato vratamimamsap (3Tl ATHIHIET)

This introduces the consideration of special rites pertaining to sense
organs and deities.
Chandogyopanisat (5.11.1):

“Mahasala mahasrotriyah sametya mimamsam cakruh ko na atma
kim brahmetip (FERNST FEIAAT: THcH HAMI 9F: ® 7 AT 16

STRITT)
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Here, great scholars gathered to deliberate on the nature of the Self

and Reality.

From these references, we understand ‘Mimamsa’' as knowing the
truth after considering the pros and cons of a doubtful issue
(Sams$ayapiirvako vicaro jayamano nirnayah).

Although the Mimamsa Siitra (MS) of Jaimini is the first basic work

available, Jaimini refers to at least nine other teachers. This indicates he

was preceded by many Mimamsakas whose views were significant.
2. Predecessors Mentioned by Jaimini
2.1. Badarayana
Jaimini mentions Badarayana with great respect.
Relationship between Word and Meaning: In the very first adhikarana,

Jaimini establishes that the relation between a word and its meaning is

natural (eternal), not created by humans or God.

“Autpattikas tu $abdasya arthena sambandhah, tasya jfianam
upades$ah avyatirekas carthe anupalabdhe tatpramanam
badarayanasyanapeksatvatp (MS 1.1.5) (%ﬁcqﬁl%%g EEATIA TH: O
YIS AR AU Il SeaurEaTuarcard. 1)

Sabara clarifies that Badarayana is mentioned here to honor him,

implying Jaimini’s full agreement.
Order of Performance (MS V.2.19):

“Ante tu badardyanah tesam pradhana$abdatvatp (37w T FGUA:
A ARIeRCAT)
Regarding Naristhahomas, Badarayana argues they should be per-

formed at the end based on the textual order. Jaimini, however, agrees
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with the view that Prakrti (archetype) details come first.

Entitlement of Women (MS VI.1.8):

o

“Jatim tu badarayano ‘videsat...p (ST g STGUAUIISIERINL..)

Badarayana argues that women are entitled to perform sacrifices
because the term Svargakamah refers to the class of human beings (Jati),

not specifically males.

Other References: Badarayana is also mentioned in MS X.8.44 re-
garding Purodasa offerings and in MS XI.1.65 regarding Tantra (com-
bined performance).

2.2. Kamuka yana
Number of Offerings (MS XI.1.58):

“Tatha canyarthadar§anam kamukdyanahp (391 <TG
DIHBII:)

Regarding the 13 or 14 oblations in DarSapiirnamasa, Kamukayana
emphasizes relying on the specific numbers mentioned in the text. In MS
XI.1.63, he suggests a single performance to avoid contradiction, but
Jaimini rejects this to avoid the fault of Srutivyatikrama (violation of

scripture).
2.3. Lavukayana

Thousand-Year Sacrifice (MS VI1.7.37):

“Vipratisedhat tu  gunyantaram syad iti  lavukayanahp
(Fmfieag, g U= Ted BTgEHR:)

In the context of a Satra lasting 1,000 years, Lavukayana suggests

interpreting words in a secondary sense to resolve the impossibility of a

human living that long.
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2.4. Karsnajini
Family Rite (MS VI.7.35):

“Sa kulakalpah syad iti karsnajinir ekasminnasambhavatp (4 $&hHA:
TG TSNS e e E )

Karsnajini opines that the 1,000-year sacrifice is a Kulakalpa
(family rite) performed across generations. Jaimini rejects this, arguing

that a rite must be completed by the one who initiates it.

Ratrisatra (MS 1V.3.17):

“Kratau phaldrthavadam angatvam karsnajinihp (Fdl ®eTaGHs

o o

EIRUIISIGE)

Heinterpretsthe Phala sentencein Ratrisatra asmerelyan Arthavada
(praise), lacking an injunctive suffix. Jaimini disagrees, siding with
Atreya.

2.5. Aitisayana
Male Entitlement (MS VI.1.6):

“LingaviSesanirdesat pumyuktam aiti$dyanahp (fFglaRISSIG
. A
JIRHICRITIT:)

Aitis$ayana argues that only men can perform sacrifices
because Svargakamah is masculine. He cites the example of “killing a
sacrificep by killing an unknown male embryo. This view is rejected

by Jaimini and Badarayana.
2.6. Badari
Badari is mentioned in MS III.1.3, VI.1.7, VIIL.3.6, and IX.2.33. He

often appears as an opponent but represents a forward-thinking view,

notably arguing that Vedic sacrifices are meant for all, not restricted by
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class.

2.7. Atreya
Phalavidhi (MS 1V.3.18): Jaimini agrees with Atreya that sentences

in Ratrisatra are Phalavidhi (injunctions of result), not just praise.

Caste Restriction (MS VI.1.26): Atreya argues that only the three
upper castes are entitled to perform sacrifices, excluding Sidras, a view

Jaimini eventually accepts.

2.8. ASmarathya and Alekhana
Abhyudayesti (MS VI1.5.16-17):Regarding the moon rising before the
material is measured:

Asmarathya (Piirvapaksa): Offer to Prakrta deities.

Alekhana (Siddhanta): Offer to the displaced deities (Vaikrta), as
the displacement is caused by the wrong time (akala). Jaimini agrees
with Alekhana.

2.9. Jaimini (Self-Reference)

Interestingly, the name ‘Jaimini’ appears in the MS five times
(IT1.1.4, VI1.3.4, VIIL.3.7, 1X.2.39, XII.1.8).

In MS VI.3.4, ‘Jaimini’ appears in the Piirvapaksa:

“Karmabhedam tu jaiminih prayogavacanaikatvat...p
(F®IIE g S TEREEw...)

Here, a “Jaiminip argues that Nitya and Kamya karmas are of equal
status regarding details. The Siddhantin (presumably the author Jaimini)
refutes this. This suggests the existence of an earlier Jaimini or a

specific stylistic device.
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3. Observations and Conclusion

From these references, several points emerge:

Rich Tradition: Jaimini had a rich background of Mimamsa

thought.

Debate Culture: Mimamsa is inherently a system of debate (vicara)

to resolve doubts.

Jaimini as Systematizer: Jaimini’s task was to settle these doubts
and standardize interpretation principles. He honestly recorded opposing

views, preserving the history of the discipline.

Identity of Predecessors: A pertinent doubt is whether these teach-
ers (Badarayana, etc.) were exclusively Mimamsakas or also Vedantins/

Srautins.

Badarayana mentions Jaimini in the Brahmasiitras (e.g., BS 1.2.28),

and Jaimini mentions Badarayana in the MS.

Scholars like P.N. Shastri and Umesh Mishra argue that the
Badarayana of MS and BS are identical, suggesting he had authoritative

views on both Karma and Brahman.

Regardless of their specific sectarian identity, these references con-
firm a vibrant intellectual environment where ritual interpretation was

central.

Jaimini’s work serves as the primary window into this pre-Jaimini
Mimamsa thought. By recording the views of Karsnajini on family rites
or Badari on universal entitlement, Jaimini has preserved a history of

ideas that would otherwise have been lost.
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